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Introduction

This course introduces various types of rare historical sources we have received fro
m pre-modern Korea. By learning to read through, analyze, and appreciate specific his
torical manuscripts, students are expected to form a concrete understanding of Korea
n history. In lieu of a general introduction to Korean history, this course intents to gi
ve students opportunities to research and explore the specific social, economic, and p
olitical contexts in which historical actors produced those sources.

02

(1) By being introduced to rare historical sources, students will learn the very basic
skills of mustering sources and building specific knowledge of the past.
(2) Students will become familiar with diverse forms and genres of historical sources

Objectives

derived from traditional Korea.

(3) B encountering the specific examples of such historical actors as kings, literati,
women, slaves, students will be able to develop their own research topics,
hypotheses, and theses.
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Expected Results

This course will introduce students to various sources of Korean history. By explori
ng the social, economic, and political contexts of these sources, students will learn to
interpret the meanings of history in their own ways. This course will teach students t
o how to converse with the dead in a meaningful way to construct narratives of hist
ory.
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Contents

Week 1 The World of Classical Chinese and Korean Historical Manuscripts
Week 2 The Confucian Classics in East Asian Traditions

Dynastic Change and the Mandate of Heaven
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The Confucian Classics in
East Asian Traditions

2-1 The Five Classics in Confucian Tradition 1

Hello everyone. In the previous lecture we have discussed how traditional Chinese
thinkers understood history as a mirror for observing our own reflections in the past
events. We have also seen the diverse materials on which the ancient Chinese script
could be written and onto which it could be inscribed: Do you remember 1) the two
types of Oracle Bones: ox shoulder bones and tortoise shells, 2) the bronze bells and
vessels, 3) stones and the steles, and 4) the bamboos etc etc?.

The point we have driven home so far is rather simple: by observing and analyzing
these sources, we can encounter the dead who produced, used, and preserved these
texts. By reading through these sources, we can tap into the underlying values and
customs of the ancient civilization.

We can also converse with the dead who made them for various purposes. What
exactly do | mean by conversing with the dead?

By exercising our innate power of empathy, we can enter the minds of those who
made those sourceslLimited as we are, we can learn a great deal about what we, as
the same species of the homo sapiens, do share with them.In other words, the study
of the past is made possible for us precisely because the nature of humanity has not
really changed in the short span of time: since the rise of agriculture, no more than a
lousy ten thousand years.
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Our purpose is to understand the shared intellectual traditions of East Asian
civilizations with a particular focus on Korean historical manuscripts. Before entering
the world of Koran historical manuscripts, we will spend one full hour for the general
introduction to the world of the Confucian Classics.The reason why we should study
the Confucian Classics before embarking on our voyage into the ocean of Korean
historical manuscripts is rather straightforward:since the introduction of the Chinese
civilization to the elite members of ancient Korea, probably since the late second
century B.C.E., the Confucian Classics lay at the heart of the Sphere of the Literary
Sinitic civilization ZE=3{¢B in East Asia.Therefore, in order for us to understand
Korean civilization, we need to begin with the Confucian Classics.

To repeat, the Confucian Classics were central to East Asian civilizations. At least
since one thousand years ago, traditional thinkers in China, Korea, Japan, and Vietnam
devoted decades, if not their whole lifetimes, to the study of the Confucian
Classics.Through the medium of the Confucian Classics, scholars, thinkers and
statesmen in East Asia could communicate with one another, at least in
writing!Because they shared the Confucian Classics, they commonly accepted the values
taught and promoted in those this classics. That for sure. In the classics they found
the “universal values” of their times.To be more specific, the four cardinal virtues of
early Confucianism, namely, humaneness, which is pronounced in Chinese 1z,
righteousness, which is pronounced in Chinese %, propriety &, and intelligence & (or
wisdom), might well be considered the common values for all those who shared and
respected the Confucian Classics.

Well, | am confident that most of us would still accept humaneness, righteousness,
propriety, and wisdom as the fundamental values of human society today. Is that
because we have been brought up on the values of the Confucian Classics or is that
because the Confucian Classics promote values that are rooted in the innate goodness
of the human mind?Answers is yours.
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Depending on which perspective you take, you might come up with different
answers to such questions. But there here is one thing that nobody can deny: for the
past two millennia, the Confucian Classics formed the bedrock of moral, ethical, and
political thinking in China and beyond in East Asia.Therefore, in order for us to inquire
into the East Asian civilizations, the first and foremost task for us is to gain an
understanding the Confucian Classics:iwhat they are, what purposes they served, why
they rose to become the most important texts of the Chinese civilization, and how
they shaped the intellectual traditions of East Asia.

Without further ado, Let us dive right directly into the Five Classics a#& by raising
the following three specific questions that are inter-related:

Question number one:1) What are the Five Classics that they could become so
dominant in East Asian traditions?

Question number two:2) Who owned and used the Classics? In other words, who
had the authority of interpreting the Five Classics? The Imperial state? Emperors?
Officials? Scholars? Commoners? Who? Who do you think had the authority to
interpret the Confucian Classics?

Question number three:3) How did the Five Classics serve the interests of those
who used them? In other words, what did the users of these classics get from them?

Of course, these three questions lead to a more fundamental question of why the
Five Classics had become so highly significant, almost pre-eminent, in the private and
public life of traditional scholars, thinkers, and statesmen in all countries of East Asian
East Asia.

Let us begin with the first question:1) what are the Five Classics that they could
become so dominant in East Asian traditions? This question is actually comprised of
two separate questions as you can see. What are the Five Classics? And why were
they so dominant?

/ Professor Jaeyoon Song ( )
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The Five Classics are namely: the Odes, which is also known as the (Book of
Poetry.) In Chinese, it's called 7, and the Documents, which is also known as the &
(Book of Documents) in Chinese is pronounced £, and the Rites which is also known
as (Book of Rites) in Chinese called #& ,and the Change or the (Book of Change) or £
, and the Spring and Autumn Annals &# in Chinese. These are the Five Classic that
have become so very important since the early Han Empire. 1) The Odes or the Book
of Songs (or Poetry) Now, let's begin with Odes or the Book of Change or Book of
Songs. Let us begin with the Odes & or the Classic of Poetry #F&E. The Odes is a
collection of 305 poems, dating from 1000 B.C.E. to 600 B.C.E., which were traditionally
believed to have been compiled by Confucius.Now, this text has been attributed to
Confucius, the legendary figure icon of confucianism that we know. The collection of
poems includes refined folk songs, ritualistic poems, dynastic legends, and hymns for
ancestral temples.

The subject matter centers on daily activities such as farming, gathering plants,
courting, marriage, feasting and going to war. They reflect the concerns, hardships, and
joys of the people expressed in lyrical forms.Tradition has it that rulers collected those
songs to listen to the voices of the people and understand their concerns and
emotions.Rulers sent their officials out to the countryside to collect popular songs and
cadences sung by the real people on the ground.lsn't that interesting?

In this sense, the collection of these popular songs could be compared to taking a
Gallop poll of popular opinions in our time. To govern the people, the rulers or
politicians should know the public opinions as well as the popular sentiments of the
people., which is very common everywhere today, even in democracies around the
world.

Those songs are believed to be the oldest existing examples of Chinese poetry. All
were intended to be sung, although the musical accompaniments have long since been
lost.Let me give you one interesting example of a popular song presumably sung by
people at the lower rung of society in ancient China. This song was something like
this:

/ Professor Jaeyoon Song ( )
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/ Professor Jaey:

Let me read this in modern Chinese. You will notice how this song rhymes! Isn't this
beautiful?

Some of you who are familiar with 1960s pop songs might think of a song
“Taxman” written and sung by the Beatles who are still recognized as the greatest rock
band in the history of pop music. The lyrics of Taxman go something like this as
follows:

George Harrison (1943-2001) who wrote the song said in an interview: “You are so
happy that you've finally started earning money - and then you find out about tax.In
those days we paid nineteen shillings and sixpence out of every pound (there were
twenty shillings in the pound), and with supertax and surtax and tax-tax it was
ridiculous - a heavy penalty to pay for making money--It was, and still is, typical. Why
should this be so? Are we being punished for something we have forgotten to do?”

So said George Harrison.

Let us compare “Tax Man” with “Big Rat” in the Odes. Aren't they similar in many
ways? “Big rat, big rat, Do not gobble our millet! Three years we have slaved for you,
Yet you take no notice of us.”

Compare this line with “Let me tell you how it will be; there's one for you, nineteen
for me; ‘cause I'm the taxman.”

Though two thousand years apart, both songs express grievances felt by taxpayers,
which might be considered universal, at least since the formation of the tax-collecting
state in human history.
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To sum up, the Odes or the Book of Poetry is a collection of popular songs
spontaneously made and sung by people at the local level. All songs express the
emotions, feelings, yearnings, and dreams of those who sing them.The fact that the
Odes was considered one of the most important classics of Confucian tradition gives
an important clue as to why the Confucian Classics became so dominant, why they
were so prized and loved by intellectuals in East Asia:not because they force us to
believe in supernatural entities or deities; nor because they compel us obey the
external authorities; but because they reflect the general sentiments, shared values,
and common sense of the people on the ground!With this thought in mind, let us turn
to yet another important book among the Five Classics.2) The Documents

The second book we are going to address is called Documents or Book of History
or The Book of Documents, oftentimes called Book of Documents.Book of Documents is
the collection of state documents and historical records of the great sage rulers and
their wise ministers in the Three Dynasties eras: Xia, Shang, and Zhou, that is, from
the legedary era to the mid-eighth century BCE.

The Book of Documents served as the foundation of political thought and governing
philosophy for over 2,000 years throughout East Asia. It provides political rhetoric,
historical precedents, governing institutions, philosophical doctrines to traditional
thinkers and statesmen.The paragons of the sage rulers of antiquity inspired later
generations!it gave them rich resources of wisdom with which they could articulate
their own views of good government and the good life.

By citing the texts from the Book of Documents, thinkers and statesmen could
present their plans and institutions as legitimate, not unlike the way in which
politicians today invoke an article in the constitution to justify their cause. In this
regard, youmay even say that the Book of Documents functioned as the de facto
constitution of the traditional East Asian states.
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/ Professor Jaeyoon Song ( )

Book of Documents is a highly controversial text, simply because chapters created in
different periods by different hands were added on to the evolving body of the text
itself. Because different versions established in different periods in different scripts by
different authors were compiled together into the Book of Documents, contending
schools competed to form this classic as they saw fit.For this reason, it has generated
heated debates in the field of classical learning for over two thousand years.Scholars
generally likened heated debates in classical learning to litigations lawsuits!Can you
believe this? Yes. There are a lot of debates as to the authenticity of the text itself.

According to tradition, the First Emperor of the Qin Empire launched the Bibliocaust,
“the Burning of Books and Burying of scholars,” following the Legalist councillor Li Si.
Scholars who sought to save their classics hid them away in secret places in the
mountains under the rocks or inside caves.Some other scholars committed to memory
the texts of the classics and orally transmitted them to their followers.The oral
transmissions of the texts were later written down in the changed script of the early
Han times: for this reason, the 29 chapters created in this fashion were called the
"New Script ($X)" as opposed to the Old Script (&), the script that was used
before the language reform of the Qin empire.According to Han dynasty documents,
the "OIld Script" version of the Documents with 45 chapters was discovered in the wall
of Confucius's family estate in Qufu, Shandong by his descendant famous classicist
called Kong Anguo FLZE] (156-74 BC) in the late 2nd century BCE.In the following
lectures we will have opportunities to read some important passages from the Book of
Documents, not because we will come back to study the Confucian Classics per se, but
because Korean historical actors would routinely use the Book of Documents to spell
out their political visions.

10
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2-2 The Five Classics in Confucian Tradition 2

We have so far studied the two important books of the Five Confucian Classics: The
Odes or the Book of Poetry and the Documents or the Book of History. Now let us
turn to yet another highly interesting and even enigmatic classic that we have received
from ancient China.

The Book of Change was originally a divination manual created by many hands
arguably during the Western Zhou period (1000-750 BC). We have many different
versions of English translations of this classic because people in the west have been
interested in the efficacy of this book in terms of foreteling the future
events.However, this enigmatic classic would evolve over the course of the Warring
States and early imperial periods, that is, during the period roughly from 500 to 200
B.C.E into a profound classic of cosmology and moral philosophy.Scholars who
interpreted the profound meanings and cosmological principles of this classic produced
a series of philosophical commentaries known as the "Ten Wings (shiyi +Z&)."

As a divination manual, the Book of Change is used for a traditional Chinese form
of cleromancy known as vyijing divination. In the Book of Change, the six-four
hexagrams describe sixty-four different patterns of change.Each of these Sixty-four
hexagrams is comprised of two trigrams: each of the eight trigrams is composed of
three lines, either one solid line (=) which symbolizes yang or one broken line (--)
which symbolizes yin.The combination of yin and yang for three separate lines produces
the eight trigrams, and the combination of any two trigrams produces sixty-four
hexagrams.

Each hexagram is symbolic of a particular form of change: what makes the Book of

Change so interesting is that this book teaches us how to observe patterns of change
in things around us and events that unfold before our eyes.

11
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As we live our lives and observe things in the world, we notice that “everything is
in constant flux,” as the Greek Philosopher Heraclitus (ca. 535- ca. 475 BC) said. If
things are constantly changing, can we say that everything is so random and nothing
is, therefore, predictable? What do you think? Or can we observe certain patterns in
the ways in which things change around us?If we can find certain patterns in the ways
in which things change around us, how many different forms of change can you
possibly conceptualize?The Book of Change offers sixty-four different patterns of
change through the symbolisms of two opposing forces (yin and yang) as well as the
images of eight objects of nature, namely: heaven, earth, water, fire, mountain,
thunder, wind, and lake.

For example, the pi hexagram which symbolizes “heaven above earth” is considered
to portend a severely devastating and difficult time ahead. On the contrary, the tai
hexagram which symbolizes “earth above heaven” interestingly is considered to herald
some of the most auspicious and fulfilling events looming on the horizon.lt is
interesting why the ancients regarded the symbol of "heaven above earth,” which is
only normal, should portend misfortune and difficulty, and the direct opposite should
herald auspicious events.The immediate answer to this question is rather simple:
because things change all the time.lf heaven is above earth right now at this point, it
means heaven is going downward, and earth is moving upward, to the extent of
heaven and earth turning upside down.Such chaos is expressed in the Chinese idiom:
tiandi fanfu XEIZE or tianfan difu XEIHEZE, which means the complete mayhem of
an era or the total collapse of order.Let me give you an illustration.

Yang Jisheng #54E4E (1940- ), who is a Beijing-based liberal journalist and historian
of contemporary China, entitled his book on the Great Proletarian Cultural Revolution,
which began from 1966 to 1976, the World Turned Upside Down(tiandi fanfu XithEZ),
to describe the decade of complete madness, the ten years of great rape! As the
Chinese people say iG]

To the contrary, when earth is above heaven, both heaven and earth are returning
to where they ought to be, and, therefore, should be considered highly auspicious.

12
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Can you believe this? According to the logic of change, the symbol of heaven above
earth is considered the most inauspicious sign whereas the opposite is considered the
most auspicious and promising signal. In this perspective, we might say that the Book
of Change helps us discover ironies, paradoxes, twists and turns, hidden meanings, and
elusive hopes in the natural flow of things and the passage of events that we
experience everyday in our lives.lt helps us look at the world in multiple different
perspectives and detect subtle meanings and clandestine messages in the constantly
changing realities of our lives.For this reason, generations of Chinese philosophers have
been fascinated by the messages of the sages revealed in the divinations of the
Sixty-four Hexagrams.

Let us now turn to the Spring and Autumn Annals, another history book included
among the Five Confucian Classics. The Spring and Autumn Annals (F#) is an ancient
chronicle of the State of Lu where Confucian was born and lived the most of his life.

Like the Book of Documents, the Spring and Autumn Annals is also a history; yet
unlike the Book of Documents, it records not the ancient examples of good
government, but the chaotic disorder of the Spring and Autumn Period from 722 BC to
481 BC. Whereas the Book of Documents presents the narratives of the sage kings
and their wise ministers and includes government documents, court debates as well as
royal edicts and announcements, the Spring and Autumn Annals chronicles the major
events of the State of Lu, which was fraught with invasive wars, power struggles,
political machinations, dark conspiracies, cunning betrayals, and natural disasters, etc
etc.The Spring and Autumn period began in 770 when the Zhou dynasty, the royal
overlord, was forced to move its capital to the east as it was invaded by Quanrong X
7% barbarians from the northwestern region of present-day China.

In fact, the Spring and Autumn Period was marked by brutal wars and political
conflicts. More than one hundred states and city-states that had once submitted to
the Zhou as overlord were reduced to a mere forty.During this period, according to a
historian's count, thirty-five rulers were assassinated, and fifty-two domains were
brutally conquered.

13

™

I
Sources of Wisda oM
Classlcal Chmese and Korean



@

\‘g_{_n:(@

N
2§

'@‘—JK SEOUL NATIONAL UNIVERSITY

*y

et

MEZCig

&

e

| 5

In terms of structure and style, you might think of the Spring and Autumn Annals
as being close to the newspaper of our times; hence the English translation of the
title into “"annals”, which basically means “a record of the events of one year’. The
Spring and Autumn Annals might be considered a dark record of power politics and
military conflicts.It accuses later rulers and statesmen of their greed, insolence,
immorality, and degeneration.This classic was traditionally attributed to Confucius.In
other words, traditional scholars thought that Confucius wrote this book.Classicists and
thinkers thought that Confucius used his unique style of euphemism, the so-called
“Spring and Autumn Style (BFEFKEX),” to condemn those presumptuous, irresponsible
and power-hungry rulers by choosing particular words in a highly elusive and
euphemistic way.For this reason, this classic would be studied by numerous scholars
throughout history.As a result, many scholars interpreted this classic differently, and
produced different commentaries.The three most representative commentaries on the
Spring and Autumn Annals included: the Zuo commentary ZEAEEE, the Gongyang
Commentary &EMAZFE, and the Guliang Commentary HIERZRME.On a side note, I'd
like to mention that some scholars in China today try, right now in the People's Party
of China today to reconstruct the political thought of Confucian tradition into what
they call Confucian constitutionalism by interpreting the Gongyang Commentary in
particular, which interprets Confucius as “the uncrowned king (&(%)" who sought to but
failed to launch a political revolution in his own right.

14
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Now, last, but not least, the Book of Rites is a collection of philosophical treatises
composed by mostly early Han scholars who articulated their views of Confucian
philosophy, especially with regard to the concept of li #, which is often translated into
English as ritual or propriety. The meanings of li propriety is much more profound and
diverse than the English word ritual or propriety.Let's read the following passage from
the very first chapter of the Book of Rites:"The course (of duty), virtue, benevolence,
and righteousness cannot be fully carried out without li (Here it should mean the rules
of propriety);nor are training and oral lessons for the rectification of manners
complete;nor can the clearing up of quarrels and discriminating in disputes be
accomplished;nor can (the duties between) ruler and minister, high and low, father and
son, elder brother and younger, be determined;nor can students for office and (other)
learners, in serving their masters, have an attachment for them;nor can majesty and
dignity be shown in assigning the different places at court, in the government of the
armies, and in discharging the duties of office so as to secure the operation of the
laws;nor can there be the (proper) sincerity and gravity in presenting the offerings to
spiritual Beings on occasions of supplication, thanksgiving, and the various
sacrifices.Therefore, the superior man is respectful and reverent, assiduous in his duties
and not going beyond them, retiring and vyielding - thus illustrating (the principle of)
propriety Ii."

Now, this is James Legge's Translation of the Book of Rites. On a side note, I'd like
to introduce Jame Legge to youHe was a Scottish linguist, missionary, sinologist
meaning scholars who study China, and translator who was best known as an early
translator of Classical Chinese texts into English.Legge served as a representative of
the London Missionary Society in Malacca and Hong Kong for over three decades from
1840 to 1873 and was the first Professor of Chinese at Oxford University (1876-1897).If
you want to read or research the Confucian Classics in English, you can certainly rely
on James Legge's translations even today!

15
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As we can see from this passage, li, which James Legge translates as the rules of
propriety in this context, is defined as the highest principle that guides all dimension
of social and political life such as government, law, morality, social ethics, education,
ceremonies and sacrifices. Li applies to multiple fields of human life: moral and ethical
aspects, educational and cultural realms, legal dimension, social status, military rank,
bureaucratic order, state administration, religious practices, etc etc.

When you try to translate this term into English, many different words can come to
our minds: ritual, ceremonies, propriety, rites, codes of conduct, protocol, manners,
norm, order, mores, procedures, etiquette, rules. modus operandi, practices, customs,
traditions, convention, standards, institutions, etc., etc.

For sure, li lies at the heart of Confucian philosophy. Let me give you a very
interesting illustration. The Western philosopher Herbert Fingarette who, in his book
called Confucius: The Secular as Sacred, interpreted Confucius as a philosopher who
revealed the magic power of li as the very essence of human virtuelThe idea is highly
powerfull If you practice li in human life, you can effortlessly achieve your goals
without harassing anybody.Contrarily, if you go against or violate li, you cannot achieve
anything even if you exert all your efforts and powers.Wherever you go, in any country
in the world today, if you offer a handshake with a smile and well-meaning words, the
person approached would properly reciprocate your manners in a nice and welcoming
way.In human society, li is working all the time!When | ask you gently to open the
window, you will spontaneously do so for me! | will say thank you, and you will
effortlessly respond by saying “you are most welcome!”

However, if | try to force you to open the window by using harsh language and

using violence, would you be willing to follow my order? Definitely not! Why not? Can
you explain? Probably because it is going against Ii.

16
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Likewise, the principle of li applies to all aspects of human life: politics, diplomacy,
entertainment, commerce, education, lawsuit, etc. You We might not be conscious of it,
but human society cannot be sustained without li.The modern philosopher Fingarette
who at first thought Confucius was “a prosaic and parochial moralizer” suddenly
realized the magical power of li that has always been working in human society by
reading the Confucian Analects.Like the law of gravity or like the air that we breathe, li
might not be Vvisible or tangible; however, without |[li, human society would
instantaneously collapses!Everybody knows that it is there, but no Western philosopher
has clearly theorized this concept.Therefore, Fingarrette realized that Confucius is “a
thinker with profound insight and with an imaginative vision of man equal in its
grandeur to any” that he knows.The magical power of li-- that probably is the ultimate
message Confucius realized and tried all his life to pass on to humanity to us today!

17
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m The Rise of the Five Classics in Ancient China

We have so far studied the general contents of the Five Confucian Classics. We will
now take a closer look at the historical process by which the Five Classics rose to
become state orthodoxy in of the Han empire.Let me us begin by readingthe following
statement about the Five “Confucian” Classics by Professor Michael Nylan, who teaches
at University of California at Berkeley:

“For most of the time from 136 BC to 1905, the study of the Five Classics of the
“Confucian” canon—the Odes, the Documents, the Rites, the Changes, and the Spring
and Autumn Annals—formed at least part of the curriculum tested by the government
examinations required of nearly all candidates for the Chinese imperial bureaucracy.
Thus the more cultured members of society in premodern China, even those who had
failed the examinations or had passed but never held office, enjoyed a familiarity with
the Classics that afforded them a common store of knowledge.As successive
governments throughout East Asia came under the cultural sway of the Chinese
system, the Classics came to influence thought and politics in Korea, Japan, and
Vietnam, so that the collection as a whole once occupied in East Asia a position
roughly analogous to that of the Bible in the West."(Michael Nylan, The Five “Confucian”
Classics, Yale University Press, 2001)

In this passage, Professor Nylan describes in a nutshell how the “more cultured
members of society” in traditional China and beyond used the Confucian “Five" Classics
for two millennia since the year 136 B.C.E.

They devoted decades of time to the study of the Confucian Classics to pass the
examinations and serve as officials in government. Even those who failed to enter
officialdom, the Classics provided them with common values and knowledge in East
Asia.Before looking at the specific contents of the Five Confucian Classics, let us
unpack the full implications of this succinct introduction to the Five Classics.

18



e +'9
‘B"ig M| e e

SEOQUL NATIONAL UNIVERSITY I \ lfr I

Sources of \J\JJJVJ\M
Classlcal Chmese and Korean
Historical Manuscrims [

/ Professor Jagyoon So ( )

In the year of 136 B.C.E., the Emperor Wu of Han (156 - 87 BC) or Han Wudi #&
T (r. 141-87 BC) endorsed the Five Classics as the standard books of the Han Empire.
We might say that the Five Classics became “state orthodoxy” or the ideological
foundation of the Chinese imperial state ever since.

In the official history of the Han dynasty, it is recorded that Han Wudi “abolished
and evicted the Hundred schools, and only respected the Confucian methods.” ZEEtHR

=, BERFE ("EE HWLH)

The event of Han Wudi adopting the Confucian methods should be considered one
of the most important decisions in the whole of Chinese history. It can be rightly
compared to Emperor Constantine of the Roman Empire’'s (r. 306-337) decision to
cease the persecution of Christians and to decriminalize Christian worship, thereby
making Christianity the main religion of the Roman Empire.Since Han Wudi's reign, all
the successive dynasties of China would continue to endorse the Confucian Classics
until the end of the Qing Empire (1644-1911).

Now, the year 1905 marks the point where the Qing empire, decided to forego the
Confucian Classics as the standard texts for the civil service examinations.

We can safely say that from 135 B.C.E to 1905, over the period of two millennia,
the Confucian Classics had continuously taken pride of place as the most important
books of state authority in Chinese history. For what specific reasons did Han Wudi
think it was necessary to endorse the Confucian Classics?Why did all the later
emperors of the successive dynasties in Chinese history continue to follow Han Wudi's
decision?Why did they “abolish and evict the Hundred Schools and solely respected the
Confucian methods"?Why did Han Wudi adopt the policy of “bachu baijia dujun rushu
BEAR , MEEH " ?How did the Five Classics serve the rulers of Chinese
dynasties?These are the questions we should readily ask.

19



Jéﬁ@§1§fﬂ—kﬂl N

SEQUL NATIONAL UNIVERSITY 7

™

(ly I
Sources of Wisdom
Classlcal Chmese and Ko rean
Hlstoncal Manusc@ts ||

We should keep in mind that Han Wudi is generally remembered today as an
autocratic emperor. With his vigorous centralizing policies of empire-building, Han Wudi
vastly strengthened the Han dynasty, both militarily and institutionally, and extended its
influence abroad in Korea, Japan, and beyond in East Asia.Throughout his extended
reign of fifty-four years, Han Wudi expanded and consolidated the Han territory.He
launched military expeditions against the Xiongnu, a hostile steppe people threatening
the northwestern borders, and quelled the rebellions inside the Han realm.He intervened
strongly in the commercial economy to raise state revenues to offset the rising
expenditures of military conquest.

To repeat, this Han Wudi, the prototypical military conqueror and system-builder,
made the Confucian Classics the orthodox books of the Han Empire, a decision that
would be followed by the successive ruling houses of the later Chinese empires ever
since.

Then we should ask: why Han Wudi chose to adopt the Five Classics as the
standard books of the Han empire? Is that because the Five Confucian Classics helped
him legitimate his policies of empire-building?If so, were the political visions and values
of the Confucian Classics in harmony with Han Wudi's policies of political integration
and economic intervention?0Or is that because Han Wudi simply wanted to use the
language of the Five Classics to embellish his ambitious project of military conquest
and political domination?In other words, simply to “make the worse appear a better
cause,” to cite the expression of Socrates?For what purposes did Han Wudi promote
Confucianism, and what roles did the Confucian Classics play in the further course of
East Asian history?

Let's take a closer look. Han Wudi ascended the throne at the age of fifteen; five
years thereafter, he endorsed the Confucian Classics as the ideological foundation of
his rule! He was at the time no more than a young man of twenty.

To explain why Han Wudi endorsed the Confucian Classics, we should turn to his
dramatic encounter with the Confucian scholar named Dong Zhongshu (E{h&F, 179-104
BC), who was arguably the most significant scholar of the Confucian Classics at the

time.
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According to the official history of the Han dynasty, only one year after ascending
the throne as a young man of no more than fifteen, Han Wudi began his rulership by
persecuting the followers of Legalism. In the tenth month of 140 BCE, Han Wudi
ordered the bureaucrats to recommend literati who could propose useful suggestions
and insightful ideas for improvement in government for the still young Han empire.

Those literati who had been recommended submitted their proposals, and Premier
Wei Wan (&4, ?-131 BC) reviewed their writings and suspected that most of them
were polluted with the unsound ideas of Legalism rather than Confucianism. Wei Wan
proposed that these literati should be purged once and for all, a political scheme Han
Wudi immediately endorsed.Wei Wan was promoted to become premier after having
quelled the Revolt of the Seven Kingdoms in 154 B.C.E.

Why was Wei Wan so keen on the suppression of Legalist ideas at this point? For
lack of detailed historical records, we do not know for sure; but we can still make an
educated guess that the administrators of the Han empire had at this time realized
that to maintain an imperial order, more was needed than the external means of
control and punishment.In other words, they could have thought the Legalist means of
external control could not guarantee the long-term stability of the empire.ln order to
run an imperial state, it would be more efficient for the emperor to promote shared
beliefs, common knowledge, and universal values for the subjects of diverse regions
and classes.As Confucius, the greatest teacher and cultural icon of the early Chinese
civilization, famously said:

"He who exercises government by means of his virtue may be compared to the
pole star, which keeps its place and all the stars turn towards it."
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The pole star does not move! Likewise, the ruler of virtue should not move: he
should only set the example for all others to follow, so suggested Confucius.
Government by virtue, according to Confucius, is most ideal in terms of establishing
order across the country.Confucius speaks to the importance of moral authority for the
ruler of a polity, regardless of its size.Coercion and punishment might work for a short
term. By using them, a ruler might be able to silence dissenting voices and coercively
enforce rules and regulations;however, the state without moral authority could not
sustain itself for long time because it undermines its own legitimacy.Therefore,
Confucius said the following:“If the people be led by laws and made uniform by
punishments, they will try to avoid the punishment, but have no sense of shame.lf
they be led by virtue and made uniform by the rules of propriety, they will have the
sense of shame, and moreover will become good."This is one very famous phrase from
the Confucian Analytics. Now, what does this mean?

Laws and punishments might make people tremble in fear; however, those external
means of control cannot make people voluntarily follow state regulations and
government orders. People would try their best not to get caught violating external
rules and regulations, but they would not have a sense of gquilt or a pang of
conscience.On the other hand, government by virtue would nurture the innate goodness
of their hearts and inculcate moral values in them.

Of course, some of you might think that Confucius's sayings are is all too idealistic
and, therefore, not so convincing. Some of you might think that his teachings are but
an archaic irrelevance!However, I'd like to challenge you to think about the far-reaching
implications of Confucius' teachings by asking:Why Han Wudi, who would go down in
history as the vigorous autocrat of empire-building, should have promoted Confucianism
rather than Legalism.At the same time, I'd like to ask you to think about the reasons
why you would abide by law in your own country?
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Is that because you are simply afraid of being punished by law or because you have
been coerced by the external means of control? Or do you think you are capable of
respecting law and abide by rules of society as virtuous citizens and decent human
beings?What Confucius said might be more important than most of you think it might
be might have thought! It might not be a hollow and naive truism of the ancient
world!lt might still be relevant to us today.

The scholar that most influenced Han Wudi was Dong Zhongshu like | have said. In
134 B.C.E, only two years after Han Wudi declared the adoption of the Confucian way,
he called for the submission of policy proposals to talented literati who had been
recommended by kingdoms and local governments across the empire.Among a large
pool of literati, Han Wudi was especially impressed by Dong Zhongshu's memorial.

Dong Zhongshu and others of his time were consciously promoting and propagating
the values of ‘Confucianism’, whatever that term may imply. By the way, Confucianism
in English which derives from the symbolic historical figure, Confucius, is a straight
translation of the Chinese word ru & or ruzhe &%, which signifies specialists in
traditional writings in early China.ln the true sense of the term, Dong Zhongshu was a
Confucian who sought to apply the principles of government to the then still young
Han empire.

A man of Guangchuan &)I| in present-day Hebei, Dong Zhongshu studied the Spring
and Autumn Annals &#X,. He became becoming an Academician during Han lJingdi's &
T reign. He was known to have been extraordinarily assiduous and devoted to
learning.He read his books in seclusion without even interacting with his students face
to face.So intent was he on his work that even his students could rarely meet him.
We can say that Dong Zhongshu was representative of the generation of Confucian
scholars who sought to make their tradition the philosophy of the state in the
Western Han empire.And Dong Zhongshu would persuade Han Wudi of the importance
of the Confucian classics. How did he do that? We are going to talk about it from
now on.
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We'd like to know why Han Wudi endorsed the Confucian Classics as the single
most important canons of the statel We'd also like to know how the Confucian
Classics could help Han Wudi consolidate the Han empire!lTo address these questions
we should specifically ask:what Dong Zhongshu gave Han Wudiin other words, we
should figure out how Dong Zhongshu convinced Han Wudi of the importance of
Confucian learning.To answer such questions we may turn to what is considered one of
the most important memorials in the whole history of Confucianism: “the Three
Responses onHeaven and man (KAZ=2K)."Right after ascending the throne, Han Wudi
summoned about a hundred men of ‘intelligence and fine quality” or “wise and able
man” (xianliang BR) and “men of learning” or Literati (wenxue X#£) to propose their
ideas on government.Dong Zhongshu as a man of ‘“intelligence and fine quality”
answered the imperial rescript, in his capacity as a “wise and able man."

The dialogue between Han Wudi and Dong Zhongshu should would be remembered
as one of the most memorable events in Chinese intellectual history. Dong Zhongshu
wrote “three responses” to the three questions given by the emperor in his rescript.In
these three responses, Dong Zhongshu addressed the emperor as “Your Highess (bixia
BETS)” and himself as “this minister (chen E2)."

And throughout the history of China as well as Korea, statesmen and scholars were
able to write official letters of memorials (shangshu wen _E#3) to their monarchs. In
this course we will read quite a few memorials, and this is the very first one and very
important onelLet's take a look at the snippet of Dong Zhongshu's celebrated
memoriallDong Zhongshu wrote to Han Wudi:
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“Your Highness has spread the words of virtue, and issued the illuminating decree,
asking about heaven's mandate and emotions and human nature, which this unwise
minister is not able to answer. This minister carefully observes the Spring and Autumn
Annals to find guidance from the events of the past and to observe the interactions
between heaven and man. This is awe-inspiring indeed.”Isn't this interesting? Dong
Zhongshu cites from the Spring and Autumn Annals to propose its case. Now, he goes
on:

“If the state was about to commit the mistake of lowering the way, heaven
conveyed its warnings by first creating disasters; as they do not regret [their
mistakes], heaven further makes occult and mysterious signs to alarm and frighten
them. Without their awareness of changes, disastrous ruins would finally befall
them.From this we can observe that the mind of heaven is benevolent and loving
toward the sovereign of the people, and wishes to end his unruliness.” Isn't this
interesting? This is a very interesting idea of the resonance between heaven and man.
If a ruler makes mistakes, heaven forewarns him that he should stop doing anything
wrong. This is out of love for the ruler and for the people. So argues Dong Zhongshu.
He goes on:

“The Way his role through which governance is achieved. Benevolence,
righteousness, propriety and music are its tools. Therefore, even after the sage kings
passed, the descendants could enjoy the long period of peace for hundreds of
generations.In general, this is the efficacy of ritual, music, education and transformation
or moral suasion.”

This The original texts of “the Three Responses” are, of course, much longer and
detailed. Just by reading through the beginning paragraph of the first response, we
can see how Dong Zhongshu advised Han Wudi to follow the models of the ancient
sage rulers.Dong Zhongshu's advice might sound backward-looking, restorationist, and
even antiquarian.He does pay homage to the sage rulers of antiquity and idealizes their
models of government.
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For this very reason, the Legalist philosopher Hanfei zi likened the attitude of a
Confucian to a stupid farmer who gave up tilling after getting a rabbit which
accidentally killed itself by bumping into a stump, thinking that he could get another
rabbit in the same way. How stupid! So was the story in the Hanfei's. Now there's a
point in Hanfei's mocking of Confucians. Unlike Confucians, Legalists thought that the
ancient models of government are should not be trustworthy.

The ancient institutions could not be brought back for the modern times because
things had changed over time. In that regard, legalists might be termed rightly
modernizers of the day. For that purpose, they sought to create a completely new
form of government by integrating all different reasons and localities.For the purpose
of securing perpetual peace, they thought it was necessary to build a unified empire
by annexing all the states and territories and organizing them into a bureaucratized
system of commanderies and counties.

The Legalists might have been were right in that the cessation of the Warring
States Period could only be achieved by the Qin empire: the first unified empire in the
history of China. However, something even more dramatic happened not long after the
unification of the Qin empire: that is, the rapid decay of the Qing imperial system.The
Qin empire could only last for fourteen to fifteen years.Can you believe this? The
greatest empire ever to appear in the land of China in early period collapsed in 15
years.

Dong Zhongshu believed that the long-term stability of the state could only be

secured when the ruler edifies the people and uplifts their spirits with the tools of
benevolence, righteousness, propriety, and music.
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Interestingly, in his celebrating proposals, Dong Zhongshu argues that by reading the
Spring and Autumn Annals we can see the correlations between the occurrences of
natural disasters and the collapse of government. His interpretation of heaven's
intervention in calamities and mysterious happenings as heaven's love of the sovereign
makes perfect sense if you think about its implications in full.lf heaven did not bother
with the rulers’” misgoverning, why would heaven show omens of disasters?We can see
that Dong Zhongshu uses this rhetoric to pressure the most powerful man of the
empire to guard against any symptoms of decay.He was actually holding the embrail
responsible for the things that are happening in his empire. Was Dong Zhongshu a
mystic thinker who believed in heaven's control of man?lt seems obvious that Dong
Zhongshu tried to hold the emperor responsible for all things happening in his
empire.Emperor should take responsibility for the things that are happening in his
empire. This is the beauty of Dong Zhongshu's so called cosmic resonance theory.

Having attracted the emperor's attention, Dong Zhongshou articulated his own views
of good government. Based on a close reading of the Three Responses in full, | have
summarized the four points in his proposal in the following manner:

1) The Establishment of Ethical Standards in Government: Dong Zhongshu thinks the
ruler governs the secular world as the surrogate of heaven. Therefore, he calls on the
emperor to respect heaven and emulate the sage kings of antiquity.

2) The Justification of Ideological Unity: Dong Zhongshu requests that the emperor
put an end to the chaotic competition of the Hundred Schools, and should only respect
the ways of Confucianism.

3) The announcement of the purposes of government: Dong Zhongshu called on the
emperor to establish colleges and do his best at moral suasion that is to transform
people into moral individuals.

4) The establishment of the grand unity: The emperor should set the principles of
all institutions and be the center of political order and governance. This idea is
captivated in his articulation of the Grand Unity with reference to the Spring and

Autumn Annals.
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Dong Zhongshu reminds Han Wudi that the First Emperor of Qin abolished the
traditional institutions of the sage rulers of antiquity kings, and the great unified
emperor that he created had to collapse expeditiously in fifteen years. Dong
Zhongshu's view of political order should not be misunderstood as being sympathetic
to the autocratic system of total control. Quite the contrary, he is actually proposing a
political program to constrain the power of the emperor.

People tend to make a loose argument that Confucianism is the ideology of
autocracy, oriental despotism, or even the manual of totalistic control. Such views are
not only unfounded, but woefully biased. Let me give you an example to illustrating
how the emperors paid respect to Confucius and the Confucian Classics.

Emperor Kangxi (r. 1661-1722) of the Qing empire was undoubtedly one of the
most powerful emperors in the whole of Chinese history. There's no doubt about that.
It was pointed out by the historian of China Ho Ping-ti that "to demonstrate his
sincere admiration for and deep gratitude to Confucius, Kangxi broke all historical
precedents by performing ritual kowtows to Confucius' tablet."Ever since, Qing emperors
paid the unprecedented homage to Confucius by performing kowtows!They offered two
kneelings and six prostrations at the Confucius Temple in Beijing, and they traveled to
Confucius's birthplace in Qufu, Shandong, and performed three kneelings and nine
prostrations before the statue of Confucius. Why do you think these most powerful
man of China at the time Qing emperors had to do that?
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Kowtowing is the most deferential ritual one could perform: literally, to prostrate
and knock one's forehead on the floor. Can you kowtow before somebody before any
icon? | don't think | can do that but Qing emperors are willing to do so before the
statute of Confucius. Why do you think they did that? Why did the Manchu Emperors,
who were the most powerful men in the Qing empire at the time, have to pay respect
to Confucius in such a reverential manner?If to do so, contradicted their need to gain
power and control as alien rulers of China. They would never have done! We can say
that by doing so, they could show to the people of China, elites and commoners alike
that they were the protectors and promoters of the Confucian values.In other words,
they could present themselves the legitimate rulers of the Chinese civilization.This was
because the Confucian Classics were regarded by an absolute majority of the Chinese
population as the sacred books of their civilizations, and Confucius as the greatest
teacher of all timelf the elites of China did not value the Confucian Classics and
respect Confucius, Manchu Emperors would have never kowtowed before the statue of
Confucius!From this we can say, Chinese emperors, alien or native, all thought it was in
their interests to pay homage to Confucius.Be it Han Wudi or Emperor Kangxi!

We have so far discussed how the Confucian Classics came to be the Bible of the
East Asian civilizations! Once it became state orthodoxy, the Confucian classics were
constantly used by the government as well as intellectuals in the public domain of East
Asian societies.

The Confucian Classics became the official language of government in East Asian
civilizations since the Han empire. For over two millennia after the Qin, the ruling
houses of successive empires in China endorsed the Confucian Classics as the state
orthodoxy of Chinese civilization.Indeed the Confucian Classics enjoyed an exceptional
longevity, perhaps unparalleled in global history.
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The Confucian Classics had an enormous standing and tenacious hold in China and
beyond. For this reason, the Confucian Classics in East Asia have often been compared
to the Bible in the West.Yet unlike the Bible, most of the Confucian Classics “visibly
share a common focus: what is the best way to run a state."As guide on how to “run
a state,” the Confucian Classics offered a repertoire of political norms and social values
for historical actors of diverse backgrounds:native or alien emperors, government
officials, literati (who are well known or who are obscure) regardless their respective
Confucian Classics. They are, commoners, reformers, anti-reformers, radicals,
conservatives, usurpers, dissidents, loyalists, martyrs, hermits, rebels, revolutionaries,
and so on and so forth.All those actors voluntarily propped up the Confucian Classics

for their own purposes, for their own interests.

In fact, the Confucian Classics could be used just as much to legitimatize the
founding of a dynasty as to usurp it. The founders of new dynasties in Chinese as well
as Korea were the usurpers of the previous thrones;However, they never failed to
invoke the mandate of heaven to legitimate the overthrow of the previous dynasty, as
suggested in the Book of Documents, one of the five Confucian Classics, as we shall
see in the following lecture.

Regarding the exceptional longevity of the Confucian Classics in Chinese history and
beyond in East Asia, naive observers might hold that those documents were no more
than the ideological cement of autocracy. The modern classicist-historian Qian Mu
(1895-1990) brushed off such naiveté by asking his students in 1970s Taiwan:"Which
do you think would serve autocracy better, the Confucian Analects or the Hanfei zi, an
important classic of Legalism?lt seems undeniable that the canny techniques of total
control in the Hanfei zi were obviously much closer to despotic rule than the visions of
normative politics stressed in the Confucian Analects.

To explain the exceptional longevity of the Confucian Classics just by emphasizing

the role of the state is certainly insufficient. We should also observe that who indeed
used the Confucian Classics and for what purposes.
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During a period of more than two millennia, down to the late seventeenth century,
at least 4,300 authors left over 8,300 commentaries on the Confucian Classics. The
sheer number of identified authors and their works is striking, given that they are only
the tip of the iceberg and do not include the numerous scholars and their products of
the Great Qing philological movement of the eighteenth and nineteenth centuries.

A majority of these works were produced by self-supporting individuals, rather than
state-sponsored academicians. They voluntarily devoted decades, if not whole lifetimes,
to the mastery of their own Classics.

Despite the imperial state's repeated attempts at standardization and canonization,
an increasing number of statesmen and scholars continued to engage their Classics
and diversified into competing schools of classical learning. With the cumulative buildup
of privately compiled commentaries and treatises, tens of thousands of classicists,
thinkers, and statesmen contributed to the continuous making of the Confucian
Classics.

In a political system that recruited government officials through the civil
examinations, the canonical literacy of the Confucian Classics was, of course, a sine
qua non for social elites. The level of mastery in classical learning could translate into
political capital; forming a partnership with the state, social elites of imperial China
used their knowledge of classical learning for the social reproduction of their
memberships.

The growing influence of the civil examinations in a post-Tang world partly accounts
for the endurance of their Classics. Yet the reliance of elites’ intellectual life on state
institutions does not sufficiently explain the unabated passion of traditional scholars.In
the field of the civil examinations, rivaling schools often competed to define, rather
than passively follow, the very contents of the examinations administered by the
imperial court.
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The creation of the Four Books as a new set of Classics by the Neo-Confucian
founders and their ultimate rise to pre-eminence under the Mongol Yuan (1271-1368)
empire also exemplify the bottom-up process by which the Confucian Chinese literati
redefined the evolving body of the Confucian Classics.

In fact, since the early Han a long line of scholars and thinkers often attempted to
“correct” the Confucian Classics as they saw fit, and succeeded, though not always, in
doing so.

Then we should ask: in terms of prestige, wealth, power, and political orientation,
who were most instrumental in sustaining the long life of the Confucian Classics in
Chinese history and beyond in east Asian history? Why were they so devoted to the
Classics?What did the Confucian Classics give them? How did they use their classics
for social and political purposes? How did they articulate their social political agendas
with the Confucian Classics?

With this general idea about the Confucian Classics in mind, let us now move onto

historical manuscripts of Korea! Our first step topic is the Royal Court Documents
made by the founder of the Joseon Dynasty, Yi Seong-gye.
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Lol =9H0|n g2|HQl JH, wlXo|n 2opHQl JY, ¥AH XtH, AlRlH X9, Ztf A
2, U2H 2M, 27t Y, SuH 2l S A w2l o6 2okl HEFL

HHZ0| O] 8HE dojz HHFSIH L & Uff, B2 CfE TOS0| MRE =+ ASLICE  ritual
(e|Al AKX, propriety(C|&), rites(2l2l), ceremonies(2|4!), codes of conduct(ls 4F),
protocol(2|™), manners(EiE), norm(7&), order(&A]), mores(85), procedures(EX},
etiquette(0d|2]), rules(r#%!), modus operandi(2 2Al), practices(25), customs(Zt)),
traditions(®E), convention(2!5), standards(E=), institutions(Mx) 5.
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FEHNRE, HNEERT BT HEEIRZIFE SN FHEHHE  KRERIZE 1) B8
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L. B TR EME 2 EZMEERKXEHANARNEBNEWR,

59



™

TR o ]

gy M = O of Wl o

%}!,_,AML"E" SEOUL NATIONAL UNIVERSITY I\ X , I
Sources of Wisdom
Classical Chinese and Korean

ARG SREMNASBAMASERC. X 1L, BEAALHSHESNEN. XEERA
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TR ? B2 ? AN NEENEREREM ?
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B, X=ENAESIHT —PMERANEE, A ARSI ERIEMERNERFEE. B
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IEFRNINE DR 1) FAREE) , ENATUERIESRPMLLEESMTZ? WX
AT | XA SRR £ ER NS B9 1R Al HARCRE) ? AT A1 S XSt
fir?

(REYFHIRZ : . (B (FL) (B (BB,  XERBNFILKIRAEENRA KM,
1) GFEITCF)

W |, IEBAIERBERGFR). LHMNNGFE)TFHAIE. GFEIWRB R TTEI1000FEATTH
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B RUNILL,
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Y
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EAERRTZE , BRERATHRANSS , TLUREEERN , EPMRAZERE ERIERE R
B AR 22X AR,

LRt | GRS ARBROEIIEBRRTREE, - AIERHMBRATEEENE
B, BZ. BENPE, (FRFANNERERRERTREENZHAY —  X—FIRETIE
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% AREACITEFERIBEEEEANLARTREHR ;| B R2EAENBERNIRMINEIE ;
MEEACNRRT St A RNZEEE. LAMEWMER | XHEEL  IR(EEEE
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(BEYR—EMMEF VXA , (NEZEERAFEEEBHAEACHEFNETHRMNEI ARG
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PRMERTT , 2AEEIE,
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EXAXEICE  ATRRELEE , FLFHES  EREHRFRARE (ATHIN56-745F) £
R R FLFERBRIE LA T 45BH B,

EETRIORES , RMNBENSAR(BLE)FH—LEERE  FTREARNSERHARRE
HREHART | MEENHAEFEHE R ER 2B ER(BE)KEBMNNBEEII7,
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MFHFZFRENZFENFET —RINEETE , $F78"T&',

EA—AG MFER (BB T —MPEESRFEINA b, FRASBES b,

H(BE)H , ANEENER T AT AENECAR, XN EESFRE— I EER I EE
B )\ ERRNES—MBH=REEN , —5FEEL (-) RIEMA, —FEL (--) RIER. =176
BHER/\E , EERE S 7T

BMEIRBRIEEFERANEN (BEYZFFUMLEER , REAXABHEINANERE
BRI AR AR B I AR BT R FF OS5

LRI EBCSHEFHMRMEF EHNSYET , ZINEER —IEERRTL" |, [ENBEE
FRFUTAE (ORTTET 535 FELHNITTAT 475 F) Ak, MRBVERKTIL , H112
BRLOR—IER AT , FREH AR UG ? KRNEERHT AR ?  SEHATTLAN
HEBRSYTUNRELERE ? NRFNTUERNEESHNTUNS NP HREIELER |, B4
ARA LS ZOMARFERANEN ? (BE)BIRMEZNNE (FBFH) HOREUR/\FE
REWHIZNMIZR |, BDR, th, 7K. KO e &F. K. EBERREME T AT R AR AR E .

Bign , SAE" R B BIB A ATURE RS HIin ™ E EMERTHE.
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AT NARESH REM L NRAEFUREA=MEE , MARNTUREGTRINSEH.

XNABENERERBSER  EASE—EHEZN, TRBIREM L BBREREREE
TE |, MitfEm E%a) | K2 T RIGEEIRNER, XMEELAMGENRSRIX | RitEiEs Xt
B  BRE—HRNMERE S FNAIRER. LRAEARENMITF,
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SEYRFE1966FEHE1976F MIEMTF |, IR E AR TEiEE,

Rz, SERZ EBY , RiGERARBINARIME |, EILSAIZEIA N ZE BT RIAY,

ARZEEEB? RRETHREE , REM ERNARRRFZL , RZNZESHF. BE®
BERES. MNXMEERE, BIJATNR  (B2)BEFRNEBREHINERIBARFISEHF
RURERAIUNR, 121, BT, RIEREXFIELIEENFE, TERIRIMNNSITRNEE
BFHA  AERNAREHNEEFAEFRINMPNENIIRNEESR.

IEENLE , PEJIKHEZRES /AT E S bRFERRERER,

IMELLFAVEZE(ER)  REFBFR(ARZ)THR—EREEE. (FROR—MXTEENRE
S, M FTFX—RAERASFHEURETHRE,

(FHOIBE)—H , B2 —HHE ; BES(BE)FTANRE , BiERNAREREBHINF
MEXTTHI 7 22FEATTRI48 1 FEKETHARREL /S H,

(BEVCHTEERERENWNE , QBB 4. BECURERIBRIAE , MI(EK)
Wicx TEEKXRSE , BURRK&S  NO4SF |, BUARLT , BERIE , B, BANRES

ENIEFIA T RATEI770F | SN EEREBHETEERTT  BAERAICHEEAIARZA
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BU+Z4,  AFLHIE , EAHRERNKLT  B=TRBREERER , T+ KEHEE
ERAEAR.
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FELEFINE L |, RIS IANACGER) BEE RN XM ITARIRE ; EI SRS IEA
"FE BEEARRR —FRAENSFHINCR,

(FRORTLAR BENBLEFIERPRINEBRICR,  EEEERNFAENBIARNAZ. &
18, FEEMEE, XHBLRMMERZLENTT. RS, ERFFNAXEIBEILFER,
ZHF VEBEBZINA , AL FRMREFRIREXA |, BIFFB EMEE" , REELIRIRME
BERY T UEEF ERARERIEIE R, FAREMEENNINRIGE. ERL  XEREHE
PR EXRZSFEMAR. Bt , FEFENXBEATAENERE , BEETARENITE, (&
POPRBAREN=IEIRE | EUERE. EURFE. EUNERE, IER—T , SXPE
H—E&2E R BB EBEEKAFERAFERA—NERAMBIGED , (BREMRINAE
S

HRERFEENR , GLIE)R—HEFIEXE  TEHRNPFERES | b(1EH T HE
FAFHEZE , FRIRX TS | LicBEHREIFEA/Iritualsipropriety,

ALHIE WD ERIA] ritual 3% propriety IR N ERZIFIZHEZ, A , +LAVS X ELEZAY
ritual@proprietyZRZE £, EBINTE—THLIE) B —ERIXERIE :

IR = CXZE , HREAT AT ESIW ; HIEFLLATIIZGABHE A TR ; AR
AeeERSR ; BE5E. L5T. K5F. RS5ENREHERERE ; ZEMAEEARSHE
fth) Z S E B ARSI IR (B, BB, BEIER | IFFERR, o5, IFHER
e BELETRFRS , HERE. ERFART, FEFHR. )

ATHWRERSEE , EEEFREARNVRA , £ERDEARMERL , £ETIRSHE
FRERTRREFEM™ ; K. BRBEMZMEENGES , IEREM LEMBRAIEHE (EHHY) 5
BAIFR. (MIEEE  WETE  IFERER T SASE , iR  IFETHAE. )
It , BFEFREAY , A, FE | EERILE XM TAAE, " (RUEFHREUEHIER
ZLARRE, )

XEEBIESHGLIEYER, FEFIRARNMAEEEIER James Legge, fEHME=
EEER. B8, NEXRTEER , FRKTEHTHUY A EREMESE, ESED/EBEM
EBEACBIERIMEHRETRRKE=T25E , BIMN1840EE1873F , HERFFEFARZNE—L
X% (1876-1897 ) ,
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NRIFEDEHAR KRB REHR , KRES UARUSEEBETERAIEE |

IEANFHAMNXEIERERRIARE | 1L, AXMIER THRESS ERBEALT  HENAES
T, iEE. BE. H2E HE5. EHIHESFHINEEEESITENESREN, &
BFAEEFNZAN G  EEFCESTE. HEMANXHIE. ERERE. i, F. 55
M. BEXREHE, REIBE,

BARKRBNBEXNANIBENRAEAT , BRINSBEFSARENE X=X ritual. fL¥5propriet
y. X=rites. {¥zlceremonies. {TAHENcodes of conduct. #L¥protocol. #L{¥manners. #
SBnorm. ®kFrorder. Sf8mores. #ERFprocedures. fL{¥etiquette, MMrules, fizmodus
operandi. f&flpractices. Jf&customs. {EStraditions. A%convention, FrfEstandards, i
Einstitutions&4,

R AEBREZNZD, UEREAR—NEEPIF, (Herbert Fingarette) EfBAIZE
fB(FLF — BIRBEIE)FRAFRERA—NEZR , SR TIEAALREZBARER "L "HIES |

XAMEEIFEEA | MRAELEFPET I RTUZRENMKIRNER , MASITIE
A, Rz, MRFREESTL  BERRIRISENMNE | (RN,

TISMREZME , ALHSHR LHEA—NER , IRFHFEMEMEZNEEETF |, HiEh
RASDRGFMABNAE @A ERIRAIZEIE, EARHSE | ILTAFE | SRERMEK
RITFABEFE , REBRNATITHF | SR , (ReERBEERAES "

BR  WRFHNEREBHESSENBERFRITAER  RESRHGLSIE?  IAR! A
AR ? (RATLARRRRNS ? WReRENE S BB,

LWRENERTAREENGHEHE : Bia, /M. &R Bl #HE. Fl, HiIU8RE
BiIRE, BigBIL , ARLSMAESERS, BYINRKAEZERISEIEANIL TR FRRERA5R

HE, BEGEGLE) , RABRE T —EEALHSPRIZFERAN LRI HE.  BEH
B NERBFNFRNZS[—H , ILATRREFANNIREERN ; BR KB ALK
WA Alint |

BPAHNEEERE  BERE— 1AL TERPEHEX MRS, FLRYEEIE
K RFLFFrIIERIZIRAGR | FAEERNSEBE A |
67
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EIERTAL , BIIART(ELINABNE. WE , RITBFEARR(EL)ENERAERE
FRHSEERE, EFRNERAEENANERILAFHHENERR B=8EXT(HAL)NAE

"ERTTEI 136 FE 1905 FHAHMAHE , JHERC(AELE)—GF). (BE). (LIS
(BE). (FEHORMREDER T JLFAE R EEFEVMERIRIEASBFEEE LA EXNINATR
B, Eit, ZRIANTE , 2 EREXHIAR | BMERBLE XA RGBT ENRE
ETRSHIA | SXELBE—FENTH  XAMNRRTHBOMRMES, BERIEGR
FPEHERNEN  XELBETIAHEE. BANERERNEREIEGS , METBN AR
K—E5E T ABSADZEEXMUNMA, "

(BFRR-B=  (BRAL) , BBEAF LR , 2001 F)

AXBNYEY , B=#IXEPRE#EIEL T BAT36FER , #RFERAEMEKN ER
MRS R AERTFRNEEERFR(RER).

1 T LT ENNEARG{REH , MBEEFAREBEIBNER. ERIRLEREHAET
HIA | XL IR T RIEFOMERFIFIR, EEE(RLNERRNEZH , 1L
MSEkELIH T HE—T(RE)MEITE X,

ATCEI 1365 |, IXETF (AJTEI156-875F , ATCAI141-87FEER) B(HE)YENXERHITRE
PEE, TR , (AL)B IR ERIES S LT ERNEBEEM,

INEAIESRIEHE , XEF " ZEHBER , MEFEA, (NB HHLH)
RHEBER  BEFH (5 RWiH))

WRFERABRRNIZBIANANZEBNFELE LREENREZ —
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ALEHEHSZOFENELTIETER (306-337 F) FLEEEERABEERZEFESEUN
REFITIR , BETET EFEEEHRAZIFTENEERE. BIXEFEMUK , PEHE
[FHCER R EHRIF AR, EEBHAARTE (1644-1911) o

1905FIRGERE R E LRE—NEH-BHREMFRRERENRS AEHXAUMRENR,

AILASEMIN , AATTEI135FE1905F , AR THFRINEER  (AR)—BERPERE LRE
ERNEBE. NHFAXRLEHSHENERERRETA? AMtAFERE LFHBRNEHE
THER AN TFHIRE ATAE'ZHER , MEFEAR ? NEFAARNEHRHER , HE
EARMEBER ? (EE)RNAATFERRGEERSH ? XLERIINIZFERTTE HAYF,

HANZICHE , NEHFESARERBANZE—INEHHNET., NEHEEHEANTERIRE
WEER | EESFGE LRAHINE TN |, FFREEWAT BRI TEHE. BARMARILSMIt
X, NEBEMAETHE , RUH KFMINER M, XGRS R R R NAE T
FERAE , FRTXERAIREL,  MADTELEST , DUEIE SR IEE ESER AT
HENRYSZ Ho

Bin—iE , XVARNESTERENHERZZE | NETH(ELMEANTERNIERSE | X
—RERRERHPLETEBESRAE TERE,

BBABATER : A ANEFEFEUCEEMWEINERRERER ? REACEZ) B MISHAY
WEEZREERSENTE? MREXHE  (ALHNBEERNMENESE SINETREEMET
ZFFTIBERENE ? ERENNETRREA(RE)IRE S RKE it D E R E SR
agia? ®RAER , SIRBSAKNE , XRARAT ULERHNERRAEFNERERES? XEH
SAABFRENRN A  (E2)EFRITHENH—SKRPIDETARE?

LRNFAEE, NEHFTRZE ; AFE , t(EEMFAhSaRIBERAM | AREE
FAERNM=+ZHFER A

BRFENETAMARMBRES | BAINZERMS FEMPEF (RITEI179-1045F) KR/ 14EHE
8, EEUUNRE S RERRNBREHFEE,
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RIENBNES L  NEHEAZTRSHOFRUR—FE , @BFHETHERNES, =
JTRIT405E10R |, INBHE R EFEEEXA , AEFRIINT ESH BT IR A mAE IS UitHY

=z
I%\ J['—l_l o

FRLEHIEF RN AIRE TN, B4 (?-131  BC) HETMAINEE , IREMBATHY
REBHHERMARBRITEERIEFER, RERNIERBEXEXA | NEHZZBEX—
K675, RATTA4FFETEZEE , BEER.

DEAMHRMNEARTEEEREE ? BTRZHFANHBLEICT , RONTERE ; BFAS
AR LUERIEHED | (NSRSAE L BEERIRE , ERE—BEMKE | R T IMNIREEFE
WMFRZH  EFEESHERA,

BEER , ITAAERIINIERIFREEZRIEFERNRKBRE, ATEE—I%HE,
EHREHARN KRB ENEROLREEM. EFRFEHNE. IE!IDEPIE,HﬁSZEH
REANZBIMFISCEG , L7k

FH "ABLAE , Budtx  BERMARERZ, " (15 AED

EREARR | B, BEARNIZE N R AREEMANIZESRE | IENERETEIAIER
o

EAFER , RIEREVEEMFNREERRTS. L FREEBNEST— M BRRIZRIGER
BEM  TieHX/N. BFFETARAEEREN. BEERE], FiaE B EH R
FENESHEFNITRESE ; AT , KEERNBNERTEZEFKA  AACKATEENG
=, B, FLFR

FH :"BZAE, UM, Remit ; B2 UE , 520, BRtERK, " (815 AB)
XE(LIE)FRE/N—AIE. XERTATER?
ARSI AR O ; BR | XESNIEHIFRATEEANBRETERMENIL

B,  AMISRATEEIMERINSFHAUAME , EIF2BERNEEZROAR, 5—7
H , SasiBstSEERNER |, FERIAERNEN,
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R —EATRSIAALFRERERNT |, BIREBPASABR. —LATEZIAAM
RENERELREE | AM , HEREAKBEAFERNREEN , At ARBTEATE
BIRHEF A BRI ETMHRANEN , AT AERE[/REE , MAREZEEER,

B, HBBARBE—T , AREBCHERSETEENREZMTA?

EEAERZIEEVEDT | EREABIMEREHIFRATMNE ? HERINATERNERE
2, BTSN, 1 EEENARFMERNAL?  FLFATRAABELLIRTI RS HABSRAY
FEE | XARAEREHAEHATARENZEER | BAUREXNEIISKRDATE N,

RFATRA , XINRFHMEANFZEREMNSTF. AxE134 F, XNEFEBRBRHRZ
BNREE , S EREESA T BIFHEFRN T CRERHN ARBEREN., EXRSNA
B INEEYEMEFNC SRR,

HMFMEINTROEMABRIRBEEMEEEBE" HINEN , TICXMITEREKREHT
%o IEIR—T , IRERAEEREAYFL TR Confucious"E"SH"BE " NEF , R-FEE
HESZEENER, FEMFRELEXTHER , B EENRNLNBT LA RERIIR
HE,

EMEFASHIINIA , 2EEK , XEFTEEHAZEE, RETER | eIEEEE  HhTE
3, MERBRKRETER, EELE E%EESO‘EIUM

LNt F TR TIE , UETMHNZEESHEAREIM, TR  EMFER—REREE

IR | B B SRERIEATX FENEREG ., EMEFRRINEHRREHAEE
M, MELNAHEIR ? FASAREFHITIEE.
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FREM5RT IR

HAMBHEAM ANETHERZHAANERZEENZHE | HIHhBRERFRE LT B
NHEFREIXTE | BEREXLRE , FNERFHR  SPEFETRET T4, B@aiER , &)
RrizF B EEMEFRINALLNEFRERFNEELN.

ATEEXLEE , FANTUKRBDTFRIAARBNMERDE LEEEHRSZ—  "RA=FR,
NHFAME , RN ER"'EBRA , WMEERE LREMNNER. SMEFURERH
= VA=

NEFSEMEFHNME , ATEREE EERETHNEGZ—

EMFEBRPPMEFTREN=EIEE T(RAZR). HAX=NENF , EPEFIRETH
‘BETRT, BRRE

WP EFRERHE |, BUARIIFE RS S _ LR At 1A £,

X TRERRNSERIRAONEN XS —RIEREEENST !

—EREEEMHFNSINE | EMHFELRINET

‘BTERHERNESHRBNEGES ETRES , THIB)  SKRGMEEIERS (KX
5i5) | XRNERETERERMEEEN (HIEBEZAEERT) . HEEMRBGENOH
HicE (BER(ENOZH)  FEIAEBZMEINERE @attEiTzE) | KARKXMAEE
EARIXR. (MRAESZFR)

BRERAENT | " (BERR1)

XARREEL ? SMPEFRESEN)  BHER, i, ks
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'ERBEREEEERNBIAEE , BARMETRERERIIREY ;| MRAMEEE , X
NEH—EERNERESNEMNE ; (ERBEREZN , MRBEHRELESZ , FHB
g, XHESUEERZ , HAME ) BEFRMEEN , BAGENRCHSMEIG. (HAXZE, M
W%, ) HAETUEH  XRMABRCEN , FERMABER®EEL, " UERRLZIZE
ABMAEEELt, )

XARREED? XE—NMREEBHXAHBHEZEX, BEEIEKR, EXEMMEAEME
£, XEHTHREENMARNE, EMFEXARA, thasei

"EMERIAREEERVELR, (EF 6 ABETeZEt,) (S0 X L. SERLEE
FHWITHE, (CXALREEAt, ) FFRUEAZPBENEERT  AIRMHFINERERASRSL , &
THEE, MEIER MFARKARTHES ) XERLRBUCHITIH, * (LEILRE
I, )

(RAZRNRENEAERES |, HiFAEZ,

BMEREFXE R, A LB HEMFEOAMXETREENEEN. FMPEFREINR
ERTREALIN  AEESREN  EEERERRFEEE. MHIAETANZREAERE , 75
BRIV L,

I[EFEIL | ZHREZRBFFEEROTELF—TEBENRK  ERT—ReF , FND
ER TR LABSHLBRFNG EBEE—RRF. XREZARENEN ! XEZA4
BEMNSEW | XEHFFHHE.

HIFNEREEEEN. SERTENR | ZHRANERNBFEAEFTTERSH.

EENHERERTEIIN  BARERENER BREETEN. EXHSH, iZFHRU/E
WIERRIRASSHIMARNE, ALt , ITXEETESFEARRRERIT R EIE—MEH
RIBFZ 2o

ATHRKAFF , IIAABE G EBESEHAEXKEMAL , AR EARK— " BHEEAR
HRNEFERREREL N RE—FE.
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XA RERMH , REEHEARERKE , XETELE LE—1ME—rTE, AW, £%F
TEA—EAA , BRRMENSEERET  BRERETEHENRERY, FHESESTHHE
THE, ReBEE? LB ERRHANSERNTE , £15FIEERE T,

EMEFIAA , BEEEMUC. X . FAIR, EERL  ’RHXRD , FEMEREROKIEX

()

o

BBHE  EMSFEGIENS | IAABIEE(EK) , BITTUBRIBAREN L ES KA
BaZERXEK, WRARZRA/ZFEIIHSN  EMTFEREREEREALRREEINESE
BFEER,

MR EXRTHESFAENELE R EXAVERER? HATTUER , EPETRXEIERET
E&RENBHIAREE , IR EABEONIEL. iR EXeRNFEPERENSERRERE.
EMFE—MEEREANEREERG? REE  EMFRELEFSHMTEREN—TIR
R. ERNZAMTERAENSEERAR, XMEEMEFAMBERARNMAIAL,

ATSIRTEFTHER , EMFARTHCHNEEM, EFARB(RA=R)EXHEML
KB tArER NN ERSENT

1) BFHMCIEFRERITASL | EREFIAA RARMN , BNHR" Eit , tMEFTNZEHLEX
BUTERHEE,

2) BBs—RIEAMN  EMEFEREFR ZUMAR , HERBK',

3) EBGRE | EMEFFITFEFTELAE  WMAOMUARBEZBBIA,

4) "RGE—"MEY : EFEHE—IHERERERN , RABGarkFaENR0,

fESE(FERVOTI A —FRREIRFEERTX—BE,

EfMPEFRENKT  FREERRT LEZENERBE  MAENA—REFAERE+E
FARERMFE. BMEFHBUSKEUANZFIREANZSIFENEFASIR, 1GeHER , WL
ERARE—IRS EW N INBLANT,
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AMMAETFESEMANABREEHNRRLS , RBRANEFHEX , BEEERUZHBFMR.
XFIRRAMOLEIRE | A E R, IEFRENMIF RGP EFT RINTEE FAMFREH
Ao

FHRRET (1661-1722) BRERENHPELE LEENBHNEFTZ—. XEELEEA,
PEHBEZFAEFIEL | AT RAG L FRUBRERMF R 15 | RERITR T S8 ERIRTE ST
B, EFLFROBALATANSKAL, " MItE , iBEERF ELARIFTAR BRI AL FEE | 1t FLsi
{TREENAN , XEIFLFROHAEIIGHME  FEGRE=IRAM, XFINANXLELEHRRE
WREHAAT AEXFM ?  BRRAMTTUHTHEFHE  EFEEERRE | HAFEEX
BTEMR £, AREEEEABGEIISHIARLIG?  HRIAANERMARD  EREHETERXE
e ARARMEATAH A ? AEBFHERENBNUHFETE , AAEXNFLFULFRE ? WNR
XS IMEAFERERAERENNNEHNFIERTFE , IS XEMg | BT
A, i XA AR R E AR, FBRMIFRFARR , tiI2FERNEMNRIFE#EIE,

BAER , T EECENAPTEBHNEESRAE, XEREABREAREAZSHTE
AAXBPRNES | AL FREELLKREEANEIT, WNRAPENBRAEMERZHR , FEEFL
F | wiETs LA AL F AR | HIEEFATT AR , FENES , TIEEINERIEEAR LT
B, BBAASERLFRFSMNNNE, FERNETERRERT |

FIEmMAL , BIIELWIETHEREHARBMARARILNANEEZ | —BHAERIES , B
A RITAT S A A H TS PR R AIARNIR 72 F A fE A

BIXFAR , BREARAFINHANESIES, FTZEHNRTER  PEHATENSGE
HINAIRRERAFENANERIESR, FEL, GRE/ZFFNANKE , LIFESKXKHEL
BILSEER,

RREZHUE R ERE it X AE E AR TR R I A,
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Hit , RINERZEERERSASHEZERFIE. AW, SEEFENE  KSEFEX
ZB'EABE-MHENER REERNRESRRAA" . (FAUMAEE"RERS |, FREH
ATEEENHESSERMT —EBCAEMESNEN | XAEFHNEETF. BIFER. ME5
BREALTEXA , TIEHIIRREAEBMEZER. tNEEXUHNER. HEE. REFEIR.
HIR, RFIR. BEUE, FAEARLE, AR, 2L, Bt ERIR. ERRES, MEXEA
HHTESHNEN , AATECHAE , BESIFHRRE M,

BEXt  BREATATAREEHNEISEN WA UAkRESFE, FENHE LHEHA
HIBIAA | BB ENE ; A , [EANBATSEZE T RIHERBEIRAE  ENFERA TR —
HICBE)ATIERAY , S RIES I R RS AR HER R,

ATRREAGEFELENFALHE LNRERS  RENURETRESINAREN AR
REFNRRISHER, INEHBRENHEFHREI (1895-1990) £ 1970 FHRHIGER
RVZEAE  "RIAAGEEIIERNEZLH(FHIFFHIB—IEESEH 2" FUHINNRE , (F3FF
F)FRBENEEERRARRALLGEIE) RRRALE B EEIE T EH5EE,

MRAERFEREZAEERGE LNER  EFERDBRERBARIRERER, H(NEMZ
MBEHIEFERTHRREH , LERATHAER.

ERTFEZEREE  —HR+tHER , EPENF=8UFEET 7/ \T=a2RIHEXR
ZHFIITIL,

WEFEREFRNENHERTAN  BAMIIRRKL—B , FE8FT/\ M+ HLKS
IBES R RIEHHIRZZERE o

XLEERPHASHERBLEEENDACEN , MARHERRZINFECFN. MIIBE
BRANH+EF , EE—SHEREREE SRR,

REFEER —BE=NRECTIZHEL | BHKESHNBUE R FEREMARAIANZHE | F
ZTUHNEERFRZHEFR,

FEEMRICENRER  HUFTHNEER, BRRMBIER ABREHANRETEIFME T 53
ko
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AEEMEZNARE RNBLIAHS T FREHNEARFIARRHLSBRNDEFM,
M HZINEREETUECABIERA ; PEFEINTSBRSEREMMKFRER |, FIRMAI]
MEFFIRHITHSBER

FEEERA , BEnmskix | o RERMIINEBEARE,

PR |, FETRAVRIIR AT E RS RIRENF B ARG R FE RRIE .

EREEGE  AENYNFIRMEEFREREHEZSLNRAET , MAZRNERE.

RERMBARBEBEA—ENEHNEERERZRETEIT (1271-1368) FESE THE
M AN THREFEXA B T LNEEERENX T HRRELFETIAL,

BExtF, Bk, — Kt ZFEMBRBREFXEUMIBAAGEN SN HUIERREH , 7
EE T RRIN , REFIEE 2L,

BBABAINIZIA : FERE. WE. NOMBGRENRESGE , XFEREL , BETHRLEHBE L,
FRELHRBAREETRARMER? ATAMIIIEMEIERNE ? SBELET/HNTA?
IR EREEFERATHSMECEEN ? MABMERE RERIRESBANGE ?

wEX MR TFEREANSARE , UELRIREEFENHEFRIE |

HMNWE—NERE TP AFRAEFIERNEEH.
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All these questions are designed to encourage you to develop your own ideas on

some of the most difficult yet engaging questions in the field of historical studies.

You should ponder on the meanings of these questions and write brief essays by
articulating your own views and perspectives.
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=X Why do you think the Five Confucian Classics had been so
influential in East Asian history? (60&)

1k
|

To answer this question, you should listen carefully to the lecture. You
can also refer to the following passage:

“For over two millennia after the Qin (221-206 bc), the ruling houses of
successive empires in China endorsed the Confucian Classics as state
orthodoxy. As the specifically defined corpus of “government documents”
or the sages’ teachings, the Confucian Classics enjoyed an exceptional
longevity, perhaps unparalleled in global history-- Given their enormous
standing and tenacious hold in China and beyond, the Confucian Classics
in East Asia have often been compared to the Bible in the West. Yet
unlike the Bible, most of the Confucian Classics, Rudolf Wagner writes,
“visibly share a common focus: what is the best way to run a state.”
(Jaeyoon Song, T7races of Grand Peace. Classics and State Activism in
Imperial China [Harvard University, 2015]: 1).
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X Do you think the Confucian Classics served the purpose of rulers?
If yes, why? If not, why not? Do you think the Confucian Classics
served the purpose of those who opposed the rulers? If yes,
why? If not, why not? (60&)

1k
|

The Confucian Classics served many historical actors in as many different
contexts. “As guide on how to ‘run a state, the Confucian Classics
offered a repertoire of political norms and social values for historical
actors of diverse backgrounds: emperors (native or alien), statesmen (high
or low), literati (well known or obscure), literate commoners, reformers,
anti-reformers, radicals, conservatives, usurpers, dissidents, loyalists,
martyrs, hermits, rebels, revolutionaries, and so on. All those actors
voluntarily propped up the Confucian Classics for their own purposes; and
their differences kept alive the tension between the Classics and the
state. In fact, the Confucian Classics could be used just as much to
legitimatize the founding of a dynasty as to usurp it, as exemplified by
the cycle of dynastic changes throughout Chinese history.” (Jaeyoon Song,
Traces of Grand Peace. Classics and State Activism in Imperial China
[Harvard University, 2015]: 2).
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=N Who owned and used the Classics? In other words, who had the
authority of interpreting the Five Classics? The imperial state?
Emperors? Officials? Scholars? Commoners? Who? (60&)

1k
|

One of the most common misunderstandings of the Confucian tradition is
that it merely served the imperial court by justifying despotic rule and
controlling the population. However, if we think about how King Wu
legitimated the de facto military coup by invoking the mandate of heaven,
it seems obvious that the Confucian Classic could justify a political
revolution. In lieu of merely repeating the same old thesis of Confucian
despotism, you might want to think about how a rebel who was
determined to undermine the political regime could invoke the Confucian
Classics. Only by then could you be able to form a balanced view of the
Confucian Classics.
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=N How did the Five Classics serve the interests of those who used
them? In other words, what did the users of these classics get
from them? (60&)

1kas
|

This is more or less the same question, but it prompts you to look
closely at the actual contents of the Five Classics.
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FX| Interpret the meanings of this song from ancient China. What do

you think this song meant for the ancients who sang it? What
does this song tell us about the social and economic life of
ancient China? (60&)

Big rat, big rat, FEEER ,

Do not gobble our millet! EEHZ |

Three years we have slaved for you, =RE%X,
Yet you take no notice of us. EF 5k,

At last we are going to leave you #ii§E%r ,
And go to that happy land; @&+,

Happy land, happy land, @14+

Where we shall have our place. ZE3F,

As discussed in lecture, this was a popular song sung by people at the
low rung of society. As tillers of land, they abhorred taxers who they
thought illegitimately extorted the products of their labor. What do you
think this song meant for those people? What social and economic

1k
|

effects would this song have in ancient times? Articulate your ideas.
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